This article analyses the impact of Feminism on one of the most popular left-wing youth groups in Greece, the Eurocommunist Rigas Feraios (RF), in the mid-to-late 1970s. It indicates that, rather than a shift to (depoliticised) individualisation, which scholars claim that emerged elsewhere in Western Europe during the 1970s, post-dictatorship Greece witnessed intense politicisation and experimentations in mass mobilisation models, a facet of which was the reconfiguration of the relationship between Eurocommunist organisations and Feminism. It demonstrates that the spread of Feminist ideas in RF led to the sexualisation of feminine representations in its language. Still, it argues that Feminist activity within RF had broader repercussions: it stirred reflection on masculinities and contributed to the reshaping of the collective memory of left-wing activity in Greece endorsed by this organisation. Finally, the article shows that the Feminist members of RF formed women's committees, which functioned as a testbed for novel conceptualisations of collective action that RF tried to develop in the mid-to-late 1970s.
Introduction

<Image 1>
The transition from dictatorship to democracy in Greece in 1974 unleashed a wave of sweeping political changes. Left-wing organisations of all stripes became massive. The country was shaken by diverse protest movements. The Feminist movement was an integral piece of this puzzle. Feminists were steadfast in questioning deeply-entrenched assumptions in the Greek Left about femininity that obstructed the participation of women in politics on an equal basis, as indicated in the image above. However, the Feminist movement of the 1970s in Greece was far from homogeneous; a divisive issue within it was its relationship with leftwing Parties and their youth groups. Some Feminist actors rejected such contacts, while others were active within left-wing Parties in what was often an uneasy relationship.
This article probes the encounter between Feminism and Eurocommunism in Greece in the mid-and late 1970s. Eurocommunism, as explained below in detail, was a trend that appeared in the 1970s. Organisations that followed this orientation voiced criticism of the USSR and clearly advocated political pluralism. The article concentrates on the Greek Eurocommunist youth group Rigas Feraios 2 (hereafter RF), since some of its female members, who were affiliated with the group briefly or throughout the period under study, were trendsetters: they played an important role in helping spread Feminism in the Greek
Left. 3 In addition, RF was the Party 4 -affiliated left-wing group that engaged itself in the most durable experimentation, albeit cautiously, with Feminist ideas in post-dictatorship Greece.
The article challenges an argument that is prevalent in the historiography of radical activity in Europe in the 1970s, namely that the left-wing collective action that was associated with the protest that erupted in the late 1960s came to an end by the mid-1970s in Western Europe, giving way to "individualistic" tendencies. This argument is best exemplified by the political scientist Claus Leggewie, who claimed that what has transpired from the late 1970s onwards has been the prevalence of neo-liberalism, whose core component is "depoliticised individualisation". 5 Historian Gerd-Rainer Horn has similarly argued that what growingly appeared from 1976 onwards was the "deradicalisation" of "personal/political itineraries". 6 Some other historians that explore the cultural politics of the Left in Western Europe in the second half of the 20th century also maintain that the 1970s witnessed a process of individualisation, which, however, they construe in a rather different way: they argue that this process should not necessarily be construed as mutually exclusive with radical politics. Such an argument appears, for instance, in the work of the historian Stephen Gundle: he asserts that, in the case of Italy, subjects that combined "postcollective individualism with a rejection of preexisting political mediations", such as the naturists, proved much more influential than the youth group of the Italian Communist Party during the 1970s. 7 By "individualisation" and "postcollective individualism", those scholars refer to loosely-knit radical groups that emerged at that point. By contrast, Greece witnessed no wave of "individualisation" at that point, but a period of experimentation concerning mass mobilisation patterns. Rigidly structured left-wing organisations did not wither away. Rather, some of them, such as the Eurocommunist ones, developed a contradictory relationship with new, loosely-knit radical actors, which involved both confrontation and interfaces. Actually, Eurocommunist organisations developed such endeavours in close contact with each other across Western
Europe. The article indicates such transfers, which have so far been neglected in relevant research, since the scholarly analysis of this ideological current has hitherto concentrated on isolated case-studies in specific nation-states. 8 While most scholarly articles on the spread of Feminism(s) in Europe in the 1970s tend to limit themselves to the moulding of femininities, I also probe the impact of Feminism on Eurocommunist youth masculinities as well as on the collective memory of left-wing activity in contemporary Greece that was endorsed by RF. 9 Thus, resonating with the conceptualisation of gender developed by historian Joan Scott, the article considers not only the subjective identity of those Feminists, but also the ways in which it influenced the "cultural symbols" and "normative concepts" that figured prominently in the discourse of this "political institution". indicates the impact of women's activism, including the Feminist, both within and beyond RF, on legislation introduced by the government after this movement had reached its climax.
Gender contradictions in contemporary Greece
The position of women in Greece underwent a number of contradictory developments in the second half of the 20 th century. The structure of the labour force changed remarkably from 1961 to 2000: the proportion of women working in the primary sector decreased by about 70%, remained stable in industry and skyrocketed in the service sector. Still, according to demographer Haris Symeonidou, "marriage and children either postponed or terminally interrupted women's entry in the labour force".
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In addition, since the 1960s, women's access to higher education improved. From the 1960s to 1970s, the number of women with university degrees doubled from approximately 27,000 to circa 60,000, which was still, however, just 40% of men with the same level of education (around 148,000). 12 Similarly, women acquired the right to vote as well as to stand in general elections in Greece through law 2159, passed in 1952; nevertheless, they voted in general elections for the first time in 1956. 13 Nevertheless, the vast majority of deputies and ministers, as well as all prime ministers, from the 1950s to the present have been male. 14 The 1960s and early 1970s also witnessed changes in sexual norms and practices.
Although relevant historical research is still scant, it apparently became easier for young unmarried women in the cities to mingle and flirt with men in various contexts: at the university campuses for those who studied or at newly emerging commercial leisure venues, such as the cafeterias, which popped up in urban centres mainly from the 1970s. 15 Actually, in the first two post-World War II decades the juvenile justice system tolerated the premarital sexual relationships of male heterosexuals, while, in the case of women, sex before marriage was regarded as evidence of immorality. 16 In addition, male relatives of unmarried women had often escorted them in their leisure time, especially until the late 1960s, and had been expected to respond violently, when the reputation of their female relatives was supposedly threatened. However, norms began to change during the 1960s: honour crimes, a facet of this practice, were increasingly condemned in public debates from that point onwards, as historian should not impose its ideological line on the "autonomous, polymorphous movements operating in Greece". Still, the Eurocommunist youth organisation was expected to play an avant-garde role in co-ordinating them. 24 The uneasy task of accommodating this guided autonomy of protest movements would prove to be a vexatious problem, with which the young Greek Eurocommunists would have to grapple in the mid-to-late 1970s.
One more important aspect of militancy during those years was women's activism. Quite often these female partisans were held up as role-models for young women of the 1970s in the texts of RF, but also of the KNE and the Maoists in that period. 27 Still, in practice women played a limited role in the decision-making in RF in the mid-to-late 1970s. For instance, from 1976 to 1980 only three female members served on its central council among a total of forty two members.
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In addition, the texts of the Eurocommunist youth group depicted women in Greece as suffering due to higher unemployment and lower salaries in comparison to men. 29 In fact, the "working mother" was portrayed as being in the worst position. 30 To an extent, RF's approach towards women during the mid-1970s, which placed a premium on workplace relationships, resembled the discourse of Communist Parties in other Western European countries before the emergence of the Feminist movement of the 1970s: according to political scientist Jane
Jenson, the French Communist Party until the late 1960s put emphasis on "women as workers, albeit workers with special needs because they bore children, and as consumers, responsible for running a household on an ever tightening budget". 31 New Feminist trends would question, however, such conceptualisations throughout Western Europe.
The first encounters between Feminism and Eurocommunism
These understandings of femininity did not reign unquestioned in RF in the mid- 
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In the very beginning, the discussions of the women's committee of RF were oriented towards the "Greek female worker and peasant". 38 The emphasis on production was the clear mark of the approach of RF towards women at that point, as shown in the previous section.
However, the scope of the issues that the committee touched upon soon broadened: beyond gender inequalities in the domain of production, it growingly addressed sexuality issues. 39 In particular, already in the first texts that participants of the committee authored and circulated among themselves, it was made crystal clear that, in contrast to existing left-wing publications, they did not regard motherhood as a core component or a necessary element of femininity. Their explicit motivation was that women themselves should control whether and when they become pregnant. Their texts cast a poignant light on two sexuality issues: the legalisation of abortion and the popularisation of the use of the contraceptive pill in Greece.
The committee also addressed the discrimination that women experienced at work as well as their underrepresentation in decision-making, not only in state institutions, but also in leftwing organisations. 40 This group of Greek Feminists voiced demands that were also put forward by likely- Feminist publications. 48 It was the echo of the reflection of French Feminist actors that contributed to the fact that the committee's participants reconceptualised their understandings of women and their demands, assigning growing weight on sexuality.
The novelties introduced by the women's committee in Paris were not limited to representations of femininity, but extended to the essence of the exchange of ideas among militants: its participants began to talk about their own lives in their gatherings, especially about their sexual relations, to underline that the issues they had to deal with as women were not ones they faced as individuals, but had to be imputed to deeply-entrenched gender hierarchies. This process resembled the consciousness-raising activities of women that spread elsewhere in the "West" among Feminists at that point, although I have found no evidence that the committee participants named it as such. Some of those women also expressed their endeavours in the texts that they distributed to the other participants, whose emotional dimension was not at all negligible. 49 These texts teemed with emotives, or "statements about how we feel", to borrow a term introduced by historian and cultural anthropologist William
Reddy. As Reddy also argues, "communities systematically seek to train emotions, to idealise some, to condemn others". 50 The committee was a case in point: the manuscripts were immersed in the desire that those women familiarise themselves with feminine solidarity, in order to dispense with the emotion of fear to express their opinion. In one of those texts, for instance, Roxani Kaytantzoglou maintained that, within the committee, women "find what is missing in the relationship with their male comrades, the authentic, without fear, comradeship". She also advocated that women develop a female "language and expression"
by speaking about "common political, social, sexual, erotic experiences".
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Such "feminine solidarity" was also the cornerstone of a novel conception of their link to RF. They were loudly critical of how RF operated, since they blamed it for reinforcing "patriarchal" patterns, especially differing sexual standards for male and female RF members:
Indeed, while it was legitimate at that point for male RF cadres to engage themselves in many ephemeral relationships, when young female Eurocommunists engaged in similar behaviour, their political competence was called into question. 52 In order to achieve their goals, those RF Feminists soon found themselves caught up in a condition of double militancy: The committee ceased to be part of the apparatus of RF and became totally autonomous in 1976.
However, they did not cut all ties with the Eurocommunist youth group, since they continued to be affiliated with it as individuals. 53 While RF proclaimed to be open to "autonomous" social movements, the reception of the women's group in Paris by their male comrades was not without its complications. In the minutes of a discussion of the Office 54 of RF in Paris on 9 December 1976, the operation of the women's group was lambasted for "having caused trouble" to the organisation, for being too inwards-looking and refusing to elaborate on "women's issues" alongside the other RF members in the city. 55 In fact, this Feminist initiative did not affect the rhetoric and political practice of RF both in Paris and in general.
In 1977, another women's committee in RF was formed, this time at the centre of its activities, in Athens. All its participants were female students or university graduates. Similar to the committee in Paris, they raised issues of inequality in the workplace, but also promoted the dissemination of the contraceptive pill and the legalisation of abortion. 56 They argued that women had to be in control of their sexuality. Thus, they challenged the "myth of the feminine nature", which they claimed was prevalent in Greece at that point and which linked femininity with "reduced muscular power, spiritual triviality, dependent creativity, the woman as a sexual object, the woman as sensitive, understanding and cute". 57 In confronting this image, some of them at least resorted to a degree of gender essentialism. For instance, a number of the committee participants were among the signatories of an article, which referred to "special feminine characteristics", without, however, specifying what these were. 58 It seems they juxtaposed these to the very pervasive perception in RF was that women had to "desexualise" their appearance, in order to be treated with respect within the organisation.
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When addressing women's sexuality, this committee largely limited it to heterosexual patterns. Actually, not only in the mid-1970s, but throughout the period under study, while it did not reject lesbianism, it mentioned it very rarely in its publications. It also refrained from referring to women's sexual self-stimulation, an issue with which Feminists elsewhere in Europe, such as in Italy, dealt at that point. 60 The language of the women's committee of RF in Athens was clearly influenced by against the distinction between struggles in the "structure" (economic) and in the "superstructure" in advanced industrial society, asserting that they were all of equal importance. Thus, it campaigned for a wide array of issues, including free contraception, the elimination of discrimination against women at schools and at the workplace as well as the legalisation of abortion, playing an important role in the relevant protests that swept Italy in the 1970s. 66 While the Greek Feminist Eurocommunists in Paris soon severed the ties of their group with the RF, the participants in the women's committee in Athens never followed suit.
The committee remained affiliated to the apparatus of the RF in the late 1970s. Still, in line with the decision taken by the First Panhellenic Conference about the "autonomous movements", it intended to retain a degree of autonomy from the Eurocommunist youth group: its participants demanded their aims and their activity as militant women were an issue for themselves to decide. Its operation soon left their impact on the discourse of RF, which became evident particularly in the decision of its first congress in 1978. For the first time an official announcement of the group contained a separate decision on the "women's question".
The latter was, to an extent, based on a draft proposed by the women's committee of RF, which named sexuality as a serious issue that the Feminist movement had to tackle with in Greece, adding that the latter had to address all women, namely regardless of their social class. However, it contained next to nothing about the persistence of gender inequality in RF activities, falling clearly short of the demands of the committee participants. 67 Still, the congress also decided that the committee in Athens would turn into an official body of the group, which would function alongside the central council, in order to actively encourage reflection over the "women's question" within and beyond RF. 68 This was a measure that, despite the continuing difficulties that those Feminists faced within the Eurocommunist youth group, paved the way for the better incorporation of their demands into its language in the following years.
Feminism(s) gaining visibility
As the decade progressed, the Feminist movement in Greece acquired more influence, but also became more diverse. A novelty of the late 1970s and early 1980s was the emergence of a number of Feminist magazines and student groups, which were not guided by any Party, including the Eurocommunist. Autonomy 69 was a rallying cry for them, albeit, in contrast with the Feminist Eurocommunists, conceptualised as severing all links with Party politics.
Abortions and contraception were also among their major concerns, alongside the thorny issue of rapes of females by males. The Greek media in Greece provided coverage of the latter topic in the 1970s and the 1980s, especially on the occasion of the dreadful attacks of Kyriakos Papachronis, the so-called "Dragon of Drama" 70 , on women until 1982, when he was arrested. Feminists argued that the coverage reproduced numerous negative stereotypes of women, such as that the raped women had been dressed in a sexually provocative manner and, thus, were also responsible for the ordeal to which they were subjected. 71 One of those Feminist magazines was Skoupa, which, however, proved to be short-lived. 72 In line with
Feminist initiatives in Greece in the 1970s, Skoupa problematised the necessary link of femininity to motherhood as well as the so-called "maternal instinct". In this vein, it published heavy critiques of a number of medical conferences held in Greece at that point, at which participants discouraged women from using the contraceptive pill. While focused on 
Vibrations in the Left
As the Feminist movement gained momentum, it caused stronger turbulence in a number of left-wing subjects, inspiring more members of theirs and causing internal friction.
A case in point is Choros, the fluid network of autonomous left-wing students that briefly to "Communist renewal". Still, its members were critical of Eurocommunism, since they argued that such Parties had been integrated into "bourgeois institutions". 78 The organ of B Panelladiki hosted positive assessments of the Feminist movement, some of which were authored by former members of the women's committee of RF in Paris, such as Efi Avdela and Angelika Psarra. 79 Both soon withdrew, however, and helped establish the magazine
Skoupa.
In the meantime, Feminist Eurocommunists continued to make their presence visible within RF through the operation of the women's committee of RF in Athens. Similar to the first congress of RF, the decision of its second congress included a distinct resolution on the women's issues and movement, which bore the mark of its women's committee. This resolution reiterated some of the main tenets of the relevant decision that had been approved in the congress of 1978: it described the "neofeminist" 80 gender and sexual relations. 89 Far from only affecting the forging of femininities within RF, the operation of the committee had broader ramifications that attest to an argument put forth by historian Joan Scott, according to whom "politics construct gender and gender constructs politics". 90 Similarly, towards the end of the decade, the activity of Feminist Eurocommunists helped reshape the narrative structure of the publications of RF. In particular, first-person plural narrations had been predominant in RF texts until 1977-78, as was customary in Communist publications of the period. They reproduced a "self-abnegating culture", in which the individual member had to subordinate herself/himself to the collective struggle. 91 By the end of the 1970s, this attitude became subject to revision: first-person singular narrations were welcome and, actually, began to proliferate in Eurocommunist youth publications. 92 Although such testimonies were not peculiar to the Feminist RF members, the latter authored or published many of these, both in the special page in Thourios devoted to the "women's question", which the women's committee in Athens had been editing since the first congress of RF, and in the committee's leaflets. 93 A prominent example appeared in a leaflet entitled "Apo tin Eleni stin Anna", purportedly compiling letters sent by one woman to another. The woman who signed as "Eleni" mentioned: "I have been dating Kostas for a long time, but he has not suggested that we get married so far. This is frustrating, since I have got used to the idea that this is the normal path (…) I'm ashamed, I'm terribly ashamed, when I make love. Even when I'm alone, I'm ashamed to look at myself in the mirror, to touch myself. When I do so, I feel strange and guilty (…)". The experience of having an abortion was also included: "It took me long to write to you. I've been through an ordeal. I was pregnant, those moments were terrible. I wanted nobody at home to know (…) In the clinic it was terrible. In a basement without any care. Many women were waiting, others had finished. The dirty doctor uniforms… I felt like I was in an abattoir". The text ended with a rather normative manner: "I have overcome it, it was painful, but my next relationship will be based on equality. Then again, I often think that you don't have to be in relationship with someone, in order to make love with him. (…) I have joined a women's committee in my area. I think that I am changing, not only I, but the situation is changing due to us changing. We demand, we do not just wait. We discuss our problems and this helps, it helps a lot". 94 The abovementioned text, full of emotives, highlights those emotions that the committee condemned: the guilt that some women at least felt for their body and their sexual activity; and the fear and pain that backstreet abortion inflicted on women. It also sheds light on how these women wanted certain emotions to be redefined: they wanted love to be a pleasurable corporeal experience for women, an experience not confined to marriage and not necessarily to one man. The same emotional repertoire appears in numerous first-person singular narrations that were published in the committee's column in Thourios. 95 Those were not mere statements, but part of an emotional training, through which these women could overcome the condemned emotions. This outcome would be achieved through communication, at least in the first instance, solely among women, according to its participants. One context in which they performed such training was consciousness-raising groups. The spread of the latter in Greece at that point as well as the level of the involvement of Feminist Eurocommunists in them is unclear from the available
sources. An article in Thourios outlined the ways in which they operate, without providing details about specific such groups in Greece. 96 In any case, women involved in group discussions sought to reconfigure their relationships and become assertive in their interaction with men. Thus, affective bonds with men were not ruled out, not only by Feminist
Eurocommunists, but by a broad range of Feminists, such as those of the women's group at the Law school at the University of Athens, who were not affiliated with RF. 97 The spread of the Feminist movement in Greece in the 1970s had ramifications that
were not limited to the moulding of femininities, but extended to patterns of masculinity, at least those of young Eurocommunists. As articles in Thourios show, even after 1978 several male young Eurocommunists continued to be sceptical or even hostile towards their Feminist Eurocommunist comrades. 98 Nevertheless, a partial influence of Feminism on male
Eurocommunists became evident at discussions held in advance of or during RF congresses.
Quite tellingly, a RF cadre, Tasos Ioannidis, maintained at a meeting in Athens ahead of the 1978 congress that young male Eurocommunists should not call their female cadres "gomenes", a term that equates to "chicks" in English. 99 Such reflection was also evident in
Mathitiki Poreia, the organ of the high school group aligned with RF. One of the texts it published argued that the dominant norms of Greek society favoured young women who were "passive" and "silent". Still, male pupils also described themselves as victims of these norms: Similarly, in 1981 it organised an event entitled "sexuality-health-contraception". 102 Still, as social anthropologist Eleni Papagaroufali argues, the approaches towards women's activism varied in the KDG and it was mainly younger members, who adopted such Feminist ideas. 103 The KKE Es also began to endorse those sexualised representations of femininity, especially from its second congress in 1978 onwards.
In an announcement ahead of the 1981 elections about the "women's question", the party addressed not only gender inequalities at work but also stressed that "women must choose themselves whether they wish to become mothers". In this vein, they had to be well-informed about contraception while the legal framework concerning abortions needed to be "modernised". 104 Key concerns of the Feminist
Eurocommunists permeated the resolutions of KKE Es congresses in the early 1980s as well.
The decision of its third congress in 1982 to a great extent adhered to RF language on the "women's question": it endorsed the "autonomous", "cross-class" and "revolutionary" character of the "women's movement", claiming that it should collaborate with the workingclass movement on an equal basis. 105 Actually, Feminist RF members had been actively promoting these notions within the KKE Es. 106 The spread of the Feminism in the KKE Es.
was perhaps best epitomised in its election campaign in 1981, when one of its slogans was "The woman [should become] emancipated from the man and both [should be] liberated from capitalism".
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"Harmful neofeminist ideas"
The momentum that the Feminist movement gained at that point in Greece did not always cause reflection within the subjects of the Greek Left, however. It was met with indifference by the young Socialists, namely the Youth of PASOK, and with hostility by the pro-Soviet KNE and the KKE. The pro-Soviet Communists singled out the activities of RF women's committees for critique: they blamed the Eurocommunist organisations for functioning as the quintessential conveyors of "neofeminism", in a total disregard for the disagreements within the Eurocommunist youth organisations about Feminism. Rather, the KNE and the KKE accused them of promoting the "harmful" idea of the "autonomy" of women's mobilisation, which they castigated as conducive to the detachment of such mobilisation from the "working-class struggle". They also criticised them for concentrating on sexuality issues and neglecting, in their view, the position of women in the workforce.
In their reaction, the pro-Soviet Communists lambasted Feminism for being a "bourgeois ideology" which promotes a schism between men and women; therefore, it undermines "working-class solidarity". This tendency, they argued, was reinforced by transnationally flowing Feminist ideas that had reached Greece at that point, such as the work of Juliet Mitchell. 108 Since they placed a premium on class conflict, they viewed Feminism as having the potential to disorienting the "popular struggle". In this vein, KKE publications sought to counter "neofeminist" trends. One high-ranking KKE cadre, Aleka Papariga, authored a book in which she explained in detail the approach of the KKE and KNE towards women's activism. 109 The text venerated the "democratic family", which comprised spouses who cared for and respected each other. For her, this was a "common pattern" among working-class people, especially left-wing and left-leaning ones. The KNE and KKE depicted such families in deeply emotional terms, as a domain that allowed "emotional bonds to be The pro-Soviet Communists described motherhood as a core and desirable component of such relationships founded on "true love", adding that housekeeping activities should be "equitably distributed" to both spouses. 110 They initially sidelined women's sexual pleasure:
the "blue pill" (namely the contraceptive) was not a concern for working-class women,
Odigitis proclaimed. , it had revised the family law, long a demand of diverse women's groups. 114 The husband was deprived of the privilege of being the head of the family; rather, the concept of the joint responsibility of both spouses was introduced.
Similarly, the obligation of a bride's family to provide a dowry was formally abolished.
Another measure taken in 1986 foresaw the legalisation of abortion. 115 Driven by its aim to distinguish itself from one of its main opponents, the pro-Soviet Communist youth organisation, which it accused of trying to manipulate protest movements in general that were active in Greece at that point, the Eurocommunist youth organisation had declared in 1976 its intention to respect the "autonomy" of those movements. The establishment of women's groups within RF, which embraced a Feminist perspective, nonetheless remained a challenge for the group's internal climate, a testing ground for group's capacity to respect political "autonomy" of its own feminist activists. The outcome of this encounter was ambiguous and can be described as cautious experimentation:
While several young Eurocommunists were sceptical about the activity of the "autonomous"
women's committees of RF, the year 1978 signalled an internal rupture, when RF officially recognised the autonomous operation of its women's committee that was active in Athens. 
